All three of these radical religious groups experienced heavy persecution in their native countries from Catholics, Lutherans, Zwinglians, and Calvinists alike throughout the sixteenth and early seventeenth centuries, and all three found a safe (or largely safe) haven for the private practice of their religions in tolerant Holland. The Anabaptists, persecuted from the very year of their founding as dangerous subverters of both civil and religious order by Protestants and Catholics alike, experienced still greater harassment from authorities after the Munster disaster. The remnants of the Anabaptist movement in north Germany and the Low Countries sought to discourage further persecution and thus to survive by adopting strict pacifism under the leadership of the Dutchman Menno Simons, and many Anabaptists sought refuge in the great cities of the province of Holland, where commercially-minded civil authorities were reluctant to sanction any religious persecution without the most serious provocation. After a brief period of tension immediately following the Munster episode, which had been accompanied by smaller, but equally unsuccessful, Anabaptist risings in Amsterdam and several other Dutch cities, the Mennonites were left to practice their religion in peaceful privacy by the urban oligarchies of Holland, who were soon involved in the revolt against Spain. ruling oligarchs were also moved by a pragmatic policy of religious toleration that was motivated by a desire to avoid unnecessary disturbances of the public peace (and trade), and they thus turned down the repeated demands of the Dutch Reformed church to expell the Socinians and tacitly allowed the private practice of Socinianism by ignoring all but the most indiscreet Socinian activities. The true church of Christ on earth, Galenus wrote, had disappeared from the world with the passing of the original, spiritually pure church of the apostles. God had given the members of the apostolic church abundant Gifts of the Holy Spirit: abilities resulting from the direct inspiration of the Holy Spirit, such as perfect religious knowledge or the ability to perform miracles. With these gifts the members of the early church spread God's word. When the Emperor Constantine allied church to state, however, the church became overly concerned with worldly affairs at the expense of its spiritual mission. As punishment, God withdrew the Gifts of the Spirit from his church, and it fell ever deeper into corruption and decay.
II
During the Middle Ages the church was a corrupt, unspiritual institution, badly in need of a restoration to its original spiritual state, Galenus continued, following the ideas of the earlier Anabaptists and spiritualists. But, he added, in order for men to effect such reform of the church they would require direct inspiration from God in the form of a renewed dispensation of the Gifts of the Holy Spirit instructing them on how to rebuild the true church. And, according to Galenus, the sixteenth-century Reformation of Luther and Calvin had not had such divine inspiration and was thus not a true reform of the church. The Reformers were pious men, but they lacked instruction from God on how to rebuild the church. As a result, each man reformed differently, according to his own ideas, his own interpretation of the Bible and his own fallible understanding of religious truth. The result was a chaotic confusion of competing "reformed" churches, each claiming to be the one true church of God in possession of the one divine truth. For Galenus, this division was evidence of the failure and the spiritual bankruptcy of the Reformation.
In view of the failure of the Reformation, Galenus branded all of the visible, institutional churches of his own day-Protestant and Catholic alike-as corrupt, decayed, devoid of the Gifts of the Holy Spirit, and thus cut off from divine inspiration. They were merely fallible human institutions, ignorant of the true inner light of religious truth and hopelessly entangled in worldly politics. Without spiritual vigor, deprived of God's revelation and inspiration even for interpreting the Bible, man's organized religion was, in Galenus's eyes, cut off from God: it was a church unholy. 16 The Collegiants combined Galenus's critique of the visible churches with a fervent millennarianism inherited from the Mennonites to produce a picture of the entire world as cut off from God's inspiration and in religious decay. The doctrine of the millennium, of course, was an age-old Christian idea revived during the Reformation and predicting Christ's return to earth before the Last Judgment to set up a holy kingdom in which true believers would rule for a thousand years and administer punishment to the enemies of God on earth. Christ's return would put an end to centuries of persecution of God's people by the forces of evil and set the stage for an earthly paradise of the saints. The Anabaptists themselves expected to inherit this kingdom and thus they looked forward with great anticipation to Christ's imminent return in MUnster, from two main sources: the Bible and human reason. The Bible, divinely inspired, provided man with the content of religious knowledge, but man could only interpret and understand this content by using his own reason. For Kuyper and the Socinians a link existed between divine truth and rationality: all divine truth could be rationally explained, and lack of rational explanation indicated falsity. But this view did not make human reason the criterion for religious truth as Descartes' rationalistic criterion of the clarity and distinction of ideas to the rational mind made human reason the arbiter of all truth. For Kuyper and the other Socinian-Collegiants, the Bible was the only criterion for religious truth because, they insisted, everything in it was both true and capable of being rationally explained. This insistence led to some tortuously rationalized explanations of Biblical miracles, but it also firmly established the original Socinian-Collegiant idea of a rational religion: reason was held to be not the source for metaphysical truth, but a vital tool for interpreting such truth in lieu of a new dispensation of the Gifts of the Holy Spirit.20 While religious knowledge was seen as rational, reason was always subservient to the Biblical source of divine truth. In this way Collegiant-Socinian rational religion was not unlike a traditional strain of Christian rationalism that one finds even in Calvin, a strain that saw reason as a tool of Scripture.21 The Collegiant rational religion went beyond traditional Christian rationalism, however, in its conviction that, in the premillennial world unholy, man's reason was his only path to religious understanding, and that in interpreting the Bible the rational man could -indeed had to -speculate, however fallibly, about religious mysteries.
The spread of this rational view of religious knowledge among the once predominantly spiritualistic Collegiants can be easily traced in the Collegiant practice of free prophecy. Using Collegiant writings on this topic one can see that early Collegiants (prior to 1650) clearly believed that their members who spontaneously interpreted Scripture passages in college meetings did so through direct divine inspiration.22 During the 1650s, however, as Socinian influence came to the colleges and the writings of Galenus and Serrarius were widely circulated, the notion 
